《Whedon’s Commentary on the Bible - Ruth》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

SOJOURN OF ELIMELECH’S FAMILY IN MOAB, Ruth 1:1-5.

1. When the judges ruled — The age of the Judges extended from the death of Joshua’s generation unto the time of Samuel’s public resignation of his office at Gilgal, (1 Samuel 12,) when Saul was established king — a period, according to the common chronology, of more than three hundred years. See Introduction to Judges. 

A famine in the land — Perhaps that scarcity of food and suffering caused in the land of Israel by the seven years’ oppression of the Midianites, whose devastations reached even to Gaza, and left no sustenance for man or beast. Judges 6:4. According to Ruth 1:4, Naomi dwelt in the land of Moab about ten years, and Ruth 1:6 gives the impression that the famine continued in the land of Israel during most of this period, which comports well with the seven years of Midianitish rule. According to this supposition the events of this book of Ruth were contemporaneous with the judgeship of Gideon.

Beth-lehem-judah — So called to distinguish it from another city of the same name in the tribe of Zebulun. Joshua 19:15. It is situated about six miles south of Jerusalem. Its great celebrity is its being the birthplace of Ruth’s divine descendant, Jesus the Messiah. Its ancient name was Ephrath or Ephratah. See, further, notes on Genesis 35:19, and Matthew 2:1. 

Went to sojourn — To reside for a time as a stranger; not to remain permanently. 

The country of Moab — Literally, The fields of Moab; the district east of the Dead sea, forty or fifty miles in length by twenty in width, peopled by the descendants of Moab, whose origin is narrated in Genesis 19:30-37. See also notes on Numbers 21:13, and Deuteronomy 2:9. This region has long lain waste, and the dangers of modern travel there have been so many that until quite recently few have ventured to explore it. Captains Irby and Mangles passed through it in 1818, and in their Travels describe the land as capable of rich cultivation, and, though now so deserted, yet presenting evidences of former plenty and fertility. In some places the form of fields is still visible, and the plains are covered with the sites of towns on every eminence or spot convenient for the construction of one. Wherever any spot is cultivated the corn is luxuriant, and the multitude and close vicinity of the sites of ancient towns prove that the population of the country was formerly proportioned to its fertility. In 1870 Professor Palmer passed through the fields of Moab, and his description of the country confirms that of Irby and Mangles. “The uplands are very fertile and productive; and, although the soil is badly tended by the few scattered Arab tribes who inhabit it, large tracts of pasture land and extensive corn fields meet the eye at every turn. Ruined villages and towns, broken walls that once enclosed gardens and vineyards, remains of ancient roads — every thing in Moab tells of the immense wealth and population which that country must have once enjoyed.” In the days of Ehud the Israelites were subject to the Moabites for the space of eighteen years, but under that judge the Moabites were “subdued,” after which the land had rest fourscore years. Judges 3:12-30. From this history of Ruth we find that amicable relations existed in her day between the two nations, so that Moab became a place of refuge for Israelitish emigrants. So, too, in later times, it continued to be an asylum for outcasts and wanderers, See 1 Samuel 22:3-4; Isaiah 16:3-4; Jeremiah 40:11-12. 

His two sons — Who were, at the time of his emigration, unmarried.



Verse 2 

2. The names of this family are significant. 

Elimelech — My God a king. 

Naomi — My pleasantness. Compare Ruth 1:20. 

Mahlon — Sickliness. 

Chilion — Consumption. The sons were, perhaps, so named from having sickly constitutions, which resulted in their early death. 

Ephrathites — so called from the more ancient name of their native place, Ephrath. The same Hebrew word is also used as synonymous with Ephraimite. See Judges 12:4-5; 1 Samuel 1:1.



Verse 4 

4. They took them wives — “A kind of phrase,” says Kitto, “which usually occurs in a bad sense, as done without the concurrence of their parents, or not left so entirely to them as custom required.” 

Of the women of Moab — The law condemned intermarriages with the Canaanitish tribes, but, inasmuch as Israel and Moab were descended from kindred ancestors, Abraham and Lot, not with the daughters of the Moabites, (Deuteronomy 7:3;) it commanded, however, that no Moabite, even to the tenth generation, should enter the congregation of the Lord. Deuteronomy 23:3. In the days of Ezra and Nehemiah the law was so construed as to prohibit all intermarriage with foreigners. Exodus 9, and Nehemiah 13.

But it was a distinguishing feature of the age of the Judges that every man did that which was right in his own eyes, (Judges 17:6;) the law was not enforced, and men forgot the commandments of the Lord and indulged in such looseness as even to intermarry with the idolatrous Canaanites. See Judges 3:5-6.

In this marriage of Ruth, the Moabitess, and Mahlon, the Beth-lehemite, we may now see the overruling hand of Providence, by which a Gentile woman is adopted into the family from which Christ had his human lineage, thus typifying the reception of the Gentiles into the kingdom of the Messiah, and the elevation, by the Gospel, of different nations above narrow sectional prejudices and partition-walls into feelings of a common brotherhood. “The story of Ruth has shed a peaceful light over what else would be the accursed race of Moab. We strain our gaze to know something of the long line of the purple hills of Moab, which form the background at once of the history and of the geography of Palestine. It is a satisfaction to feel that there is one tender association which unites them with the familiar history and scenery of Judea — that from their recesses, across the deep gulf which separates the two regions, came the Gentile ancestress of David and the Messiah.” — Stanley.


Verse 5 

5. The woman was left of her two sons and her husband — That is, she alone remained of the family that came from Beth-lehem. They emigrated from the land of their people to escape the miseries of famine, but in the plenteous land of Moab death overtook them. The Targum and the Jewish writers generally regard these deaths as a judgment on the family of Elimelech for seeking comfort among idolaters, and intermarrying with them. Generally, those who are easily induced by losses or difficulties to change their places or pursuits in life seldom reap advantage from their changes. The bitter losses and changes of Naomi, however, were overruled by a wise and gracious Providence to the honour of her name and the blessing of the world.



Verse 6 

6. She arose with her daughters in law — She made known to them her intention to return on foot and alone to the land of Israel; and when the time of her departure came, Orpah and Ruth arose and went forth with her to bear her company a little way on her journey, perhaps undecided whether to go all the way with her or not. 

She had heard — Probably by some traveller that had recently passed through the land of Judea. But the tidings may not have reached her until several years after the famine had ceased, for sometimes intelligence travels with wonderful slowness in the East, and particularly in that age, when there was probably very little intercourse between Israel and the surrounding nations. 

The Lord had visited his people in giving them bread — By raising up Gideon to end the oppression of the Midianites, who for seven years had consumed the produce of their fields, and by now causing the fields to yield unwonted abundance. The sacred historian sees in all this the hand of Jehovah.



Verses 6-22 

NAOMI’S RETURN WITH RUTH TO BETHLEHEM, Ruth 1:6-22.

Bereft of her husband and her sons, the desolate Naomi turns her heart towards the land of her people. To her Moab has been a land of sorrows, and though the graves of her beloved dead are there, they are so full of bitter recollections that she wishes not to linger near them. The ten years of her sojourn in these sunny, fertile fields of abundance have been to her worse than years of famine.



Verse 7 

7. Her two daughters-in-law with her — They would, as a matter of courtesy and love, accompany her a distance on her lonely journey. 

They went on the way — They all three went along together, as if all were started for Beth-lehem; they felt a common sympathy and sorrow, and could not bear to be separated.



Verse 8 

8. Go, return — Thus, at length, the tearful Naomi herself breaks the silence of their grief. She feels that she would wrong these daughters of Moab to take them with her where, in all probability, they would be shut up to lasting widowhood. 

Each to her mother’s house — She says mother’s house rather than father’s, for it is maternal tenderness and sympathy that best knows how to comfort and cheer a daughter in her sorrows. 

As ye have dealt with the dead and with me — Their life in Moab had been one of harmony and reciprocated kindnesses. No discord, no family feuds, had arisen among them; their sorrows came from the death of those they loved.



Verse 9 

9. That ye may find rest — That is, that ye may be happily married again, and thereby obtain relief from the bereavement and sorrows which now afflict you. The estate of holy matrimony is well called a state of rest, for the natural affections and propensities instinctively yearn for it, and in it alone find their lawful gratification. The Rabbins say: “The man is restless while he misses the rib that was taken out of his side; and the woman is restless till she gets under the man’s arm, from whence she was taken.”

She kissed them — With such kisses as only a tender mother could imprint upon the objects of her lost sons’ love. But those kisses bound them to her so that they could not tear themselves asunder.



Verse 11 

11. Why will ye go with me — What purpose will it serve for you to accompany me further? What object of self-interest can ye have? 

Are there yet any more sons — This is said in allusion to the levirate law, which made it the duty of a person to marry his deceased brother’s widow and thus preserve his brother’s name and family. See the law, as detailed in Deuteronomy 25:5-10, and note at the beginning of chap. 3. Naomi here reminds Ruth and Orpah, in the spirit of her age and country, that she has no more sons for them.



Verse 12 

12. I am too old to have a husband — She urges, in addition, the utter improbability of her having another husband or other sons, and hence the propriety of their return to their mothers’ homes, where, as young widows, they might be happily married again.



Verse 13 

13. It grieveth me much for your sakes — More literally, It is much more bitter to me than to you that, etc. My hopes for earthly comfort in my own land are poorer than yours in Moab. 

The hand of the Lord is gone out against me — In my own family a severe and mysterious Providence has cut off all temporal hope for you and for me. This was indeed a source of grief. Keil observes that Naomi omitted to notice one possible case, namely, that her daughters in law might find other husbands in Judea. He supposes she did not hint at this chiefly from feelings of delicacy on account of their Moabitish descent, which would be an obstacle to their marriage among the Israelites.



Verse 14 

14. Orpah kissed her mother-in-law — The last sad kiss of a tearful separation; after which she, unlike Ruth, turned back again to her people and her gods. The great deity of the Moabites was Chemosh. Numbers 21:29; Judges 11:24. 

But Ruth clave unto her — She would not leave nor forsake her. It was not merely because of a tender affection for her mother in law that she clung to her, but also a yearning desire to know more of the God and land of Israel. Compare Ruth 2:11-12. Like Martha and Mary of New Testament history. Orpah and Ruth represent two different types of character. Orpah’s home attachments, and desire to find rest in another husband’s house, control and limit her life-influence and action. Ruth’s loftier spirit discerns in the God of Israel the fountain of a purer religion than the Moabitish idolatry affords, and gladly forsakes father and mother and sister and native land to identify herself in any way with the people of Jehovah. Thus it is that, in some decisive moment, every soul that attains salvation makes its choice, by which it adopts the true Jehovah as its portion. It abandons all the former idolatries of its life, and becomes a true worshipper of the true God.



Verse 16 

16. Entreat me not to leave thee — Nothing in all the range of literature can surpass the beauty and tenderness of Ruth’s reply to Naomi, contained in this and the following verse. The Chaldee Paraphrase puts the passage in the following form: “And Ruth said, Entreat me not to leave and return from following after thee, for I desire to become a proselyte. Said Naomi, We are commanded to observe the Sabbath and good days, in not travelling more than two thousand cubits. Said Ruth, To every place whither thou goest I will go. Said Naomi, We are commanded not to lodge with the Gentiles. Said Ruth, Wheresoever thou lodgest I will lodge. Said Naomi, We are commanded to keep six hundred and thirteen precepts.

Said Ruth, What thy people keep I will keep, as if they were my people from of old until now. Said Naomi, We are commanded not to worship with a strange worship. Said Ruth, Thy God shall himself be my God. Said Naomi, We have four kinds of capital punishment for criminals: stoning, burning, beheading, and hanging. Said Ruth, In whatever way thou diest I will die. Said Naomi, We have a house of burial. Said Ruth, And there will I be buried.” Blessed are the human ties that lead us to God and heaven!



Verse 17 

17. The Lord do so to me — Here is the first occurrence of that common formula of an oath by which the person swearing called down upon himself a stroke of Divine judgment in case he kept not his word, nor carried out his resolution. Compare marginal references.



Verse 19 

19. They came to Beth-lehem — The journey must have occupied several days. They knew not what awaited them. The future seemed full of darkness and sorrow, and they then little dreamed of the honours that were to crown their memory in the history of the chosen people. 

All the city was moved about them — The Beth-lehemites beheld with emotion their grief and loneliness, and heard with sorrow the story of their sad bereavement. Their sad history, we may suppose, was for a time on every lip, and even a matter of interesting conversation among the elders and most honourable of the city. Ruth 2:11-12. 

Is this Naomi — As though they had said, Has the once cheerful and pleasant wife of the honoured Elimelech come to this state of sorrow?



Verse 20 

20. Call me not Naomi, call me Mara — Naomi means pleasant, or, more exactly, my pleasantness; Mara signifies bitter or sorrowful. The mysterious and severe dispensations of the Almighty had turned all her former pleasures into bitterness and woe.



Verse 21 

21. I went out full — That is, in the rich possession of a husband and two sons. 

Home again empty — Bereft of my most precious treasures, so that the cause of my pleasantness is gone.



Verse 22 

22. The beginning of barley harvest — April is the month in which the barley harvest is chiefly gathered in, although it begins earlier in some parts of Palestine and later in others. The mention of the harvest at the time of Naomi’s return contrasts suggestively with the notice of the famine which was the occasion of her emigration.

02 Chapter 2 
Verse 1 

1. A kinsman of her husband’s — An acquaintance and friend, and also a relative. But the Hebrew word is not the same as that rendered kinsman in Ruth 2:20 and Ruth 3:9; Ruth 3:12-13. According to a Rabbinical tradition, Boaz was a nephew of Elimelech. He was a wealthy and influential citizen of Bethlehem, and perhaps had also distinguished himself in war.



Verse 2 

2. Let me now go to the field — To this course she is prompted by love and care for her mother in law: and by gleaning she hopes to provide subsistence for them both in their loneliness, for they were doubtless poor and needy. She sees not now that this labour, undertaken in love, is to lead her to blessing and honour. 

Glean — Gather up what the reapers leave behind them. The right to glean was a legal privilege of the poor in Israel: “When ye reap the harvest in your land, thou shalt not make clean riddance of the corners of thy field when thou reapest, neither shalt thou gather any gleaning of thy harvest; thou shalt leave them unto the poor, and to the stranger.” Leviticus 13:22. See also Leviticus 19:9, and Deuteronomy 24:19-22. 

Ears of corn — Corn is in Scripture the generic word for grain of any kind, as barley, wheat, or rye. In Scotland the use of the word is restricted to oats, in America to maize or Indian corn. Ears of corn, as used of barley or wheat, means the heads, or seed ends, of the stalks. 

After him in whose sight I shall find grace — As yet she knew nothing of Boaz; she proposes to glean after him, whoever he may be, who will generously allow it. Though the law secured to the poor the right to glean, the owner of the harvest field had a right to nominate the persons who might glean after his reapers; otherwise the right to glean might have been carried to serious inconvenience and injury to the owners of the harvest.



Verse 3 

3. She went… and gleaned — But not without first asking permission of the overseer of the reapers. Ruth 2:7. 

Her hap was — To human observation her lighting upon Boaz’s field was accidental; in the Divine economy it was providentially designed.



Verse 4 

4. Boaz came from Beth-lehem — His dwelling was in the city and his grainfield some distance out in the neighbouring country. 

The Lord be with you… The Lord bless thee — These salutations are well paraphrased by Dr. A. Clarke: “May God be with you to preserve you from accidents, and strengthen you to accomplish your work!” “May God bless THEE with the increase of the field, and grace to use his bounty to the glory of the Giver!” They impress us as beautiful indications of the pious and simple courtesy of the ancient Hebrew people. Such salutations, both between equals and superiors and inferiors, are still common in the East, but a Moslem will not thus knowingly hail one of another religion.



Verse 5 

5. His servant that was set over the reapers — An officer or steward whose business it was to oversee the work of the reapers and exercise authority in the absence of the owner. 

Whose damsel is this — That is, Whence comes she, and where does she belong? It seems that Boaz found her resting in the tent where the reapers were accustomed to take their meals. Compare Ruth 2:7; Ruth 2:14. Other maidens, too, were there, (Ruth 2:8,) but he saw that she was a stranger. “It may be supposed, also,” says Cassel, “that her modest and reserved bearing served at once to mark her. She who had so long been mistress herself had not the look of those who have grown bold in beggary.”



Verse 6 

6. The Moabitish damsel — Boaz had heard of her, and had been much interested in her history, (Ruth 2:11,) but he had not seen her before, so that this was their first meeting.



Verse 7 

7. That she tarried a little in the house — Literally, This her resting in the house is little. That is, This rest which you now see her taking in the tent has been but for a little time, for her toil has been most assiduous from early morning until now.



Verse 8 

8. My maidens — These seem to have been women servants employed by Boaz, and they probably assisted the men by performing some of the lighter labours of reaping, such as making bands and arranging the form and size of the sheaves. There were also, perhaps, other gleaners in that field, who, before Ruth came, had obtained permission of Boaz to glean after his reapers, and whom he might also include among his maidens.



Verse 9 

9. That they do reap… go after them — The words they and them refer respectively to the reapers and the maidens of Boaz, for in the Hebrew the verb יקצרון reap, is in the masculine, and the suffix הן them, is in the feminine form. In the absence of fences to mark the exact limits of Boaz’s field, Ruth might, if she allowed herself to become far separated from his reapers, go unlicensed on another’s possessions; hence the charge to keep near his maidens. 

Have I not charged the young men — From this remark it seems that the reapers were apt to be rude in their deportment towards defenceless females, if they received no charge from their masters. “Such precautions,” says Dr. Thomson, “are not out of place at this day.

The reapers are gathered from all parts of the country, and largely from the ruder class, and, living far from home, throw off all restraint, and give free license to their tongues, if nothing more.” 

Go unto the vessels — This was doubtless a special indulgence to a gleaner. The harvest field was often at some distance from springs or wells, but the occasional refreshment of a drink of water was all important to the heated labourers; hence the vessels of water provided by the young men.



Verse 10 

10. Fell on her face — Prostrated herself in the humblest attitude before him, so as to show her gratitude by ceremony as well as by word. See note and cut at Matthew 8:2. 

Take knowledge of me — Regard me with such sympathy, kindness, and care. 

A stranger — She was better known than she imagined.



Verse 11 

11. It hath fully been showed me — The story of Ruth’s bereavement, and of her sacrifices for and attachment to Naomi, had become a topic of conversation among the families of Beth-lehem, and touched a tender chord of sympathy in all who heard it. 

Thou hast left thy father… mother… land — Far back in the dark age of the Judges the Moabitish ancestress of the Messiah bears one of the heaviest crosses of the Gospel age. Surely she showed herself worthy of New Testament discipleship, and for her recompense has already received in sacred history a hundredfold reward. Compare Matthew 10:37; Matthew 19:29.



Verse 12 

12. Under whose wings thou art come to trust — Jehovah in his care for his people is represented as an eagle fluttering over her young, and spreading abroad her wings over them. Compare Deuteronomy 32:11; Psalms 57:1; Psalms 91:4. Boaz here speaks as the true Israelite, and recognises in Ruth the Moabitess a proselyte who has come to be incorporated with Jehovah’s chosen people.



Verse 13 

13. Thou hast comforted me — “To the humble mind of Ruth the words of Boaz were the first sunbeam that broke through the grief and tears of many weeks. Hitherto she had tasted only parting sorrow. Now, for the first time, she is addressed about the God of Israel and his grace. The full import of his words her humble heart does not presume to appropriate. But the kindliness of the speaker’s voice is for her like the sound of a bubbling spring in the desert to the thirsty. A word of love comes on a loving heart like hers, long afflicted by sorrow, like morning dews on a thirsty field.” — Cassel. 
Though I be not like unto one of thine handmaidens — Though I be a stranger from a foreign land, and have done thee no service as these maidens who assist thy reapers, yet thou speakest to my heart words of comfort.



Verse 14 

14. At mealtime — At the time of the noontide lunch. The principal meal was taken after the labours of the day were over. Ruth 3:7. 

Come thou hither — Into the house (Ruth 2:7) or tent which was pitched in the harvest field for the accommodation of the reapers, and in which they kept their provisions and ate their meals. 

Bread — A generic word for provisions. The meaning is, Come and take of the provisions here in store. 

Vinegar — Wine or strong drink of some kind turned sour, which would form a nauseous draught if taken in any considerable quantity alone, (Psalms 69:21,) but served a useful purpose as a sop. “Pliny describes it as being refreshing to the spirits, binding and bracing the nerves, and very sustaining and strengthening for labour. The use of vinegar by reapers is alluded to by Theocritus in his tenth idyl.” — Kitto. 
She sat beside the reapers — From this we may not infer that the two sexes ordinarily took their meals together, for this noontide lunch in the harvest field is no proper example of the ordinary domestic customs of the ancient families in Israel. Ruth came to this lunch by special invitation from Boaz. 

He reached her parched corn — In passing from Gaza to Hebron in May, 1838, Dr. Robinson saw nearly two hundred reapers and gleaners at work in one field. He saw some taking their refreshment, and as he passed they offered him some parched corn. The manner of its preparation, according to Dr. Thomson, is this: “A quantity of the best ears, not too ripe, are plucked, with the stalks attached. These are tied into small parcels, a blazing fire is kindled with dry grass and thorn bushes, and the corn heads are held in it until the chaff is mostly burned off. The grain is thus sufficiently roasted to be eaten, and it is a favourite article all over the country.” Mr. Tristram gives a similar description of the parching of grain which he witnessed in northern Palestine in May of 1864. He and his party were invited to partake, and he adds: “We found the dish by no means unpalatable. The green ears had become half-charred by the roasting, and there was a pleasant mingling of milky wheat and a fresh crust flavour as we chewed the parched corn.”



Verse 15 

15. Let her glean even among the sheaves — This was evidently a rare privilege, not at all allowed to ordinary gleaners. 

Reproach her not — Or, as in the margin, Shame her not. Offer her no injury or annoyance either by word or deed. See note on Ruth 2:9.



Verse 16 

16. Handfuls of purpose for her — “These directions of Boaz went far beyond the bounds of generosity and compassion for the poor, and show that he felt a peculiar interest in Ruth, with whose circumstances he was well acquainted, and who had won his heart by her humility, her faithful attachment to her mother in law, and her love to the God of Israel — a fact important to notice in connection with the further course of the history.” — Keil.


Verse 17 

17. Beat out… had gleaned — This process is often witnessed by the modern traveller in the East. In passing a harvest field near Gaza, Robinson observes: “Several women were beating out with a stick handfuls of the grain which they seemed to have gleaned.” About an ephah — About a bushel and a half, a large amount for a gleaner to gather in a single day.



Verse 18 

18. Her mother-in-law saw — With manifest surprise at the large quantity of her day’s gleaning. 

She brought forth — Out of a wallet, according to the Targum. 

That she had reserved — Namely, of the superabundance of parched corn which Boaz had given her. Ruth 2:14.



Verse 20 

20. Blessed be… the Lord — That was a joyful evening both to Naomi and Ruth, and the Israelitish mother’s heart was filled with thanksgiving towards Jehovah. 

Kindness to the living and to the dead — By the living she means herself and Ruth; by the dead her deceased husband and sons. He who provides for the widow and the fatherless does at the same time a kindness to those dead ones who can provide for them no more. In these words we may also recognise the true Israelites’ consciousness of immortality. To Naomi the beloved dead are not annihilated, and Jehovah’s kindness towards them has not ceased with their departure from gifts world. Jehovah is still the God of Elimelech and his departed sons, just as He declared himself to be “the God of Abraham, the God of Isaac, and the God of Jacob.” Exodus 3:6. He lovingly preserves them in conscious existence and blessedness though they die. From this lofty point of view Jesus urged his mighty argument against the Sadducees, “God is not the God of the dead, (the annihilated,) but of the living.” Matthew 22:32. 

One of our next kinsmen — One whose right and duty it is to redeem the name and inheritance of a deceased blood relative. Naomi had doubtless before this instructed her Moabitish daughter in law on the nature and requirements of the levirate among the Israelites. See note at the beginning of chap. 3.



Verse 22 

22. Not in any other field — This was prudent counsel for Ruth, for in a strange field she would be exposed to annoyances and possible insults, from which in Boaz’s possessions she was now happily shielded by his careful charges to the reapers.

03 Chapter 3 
Verse 1 

1. Naomi… said — All through that memorable barley harvest, from the evening when Ruth showed her the results of her first day’s gleaning in the field of Boaz until the time of this utterance, had the now hopeful Naomi been planning that to which she here advises her daughter in law. 

Seek rest — See note on Ruth 1:9.



Verse 2 

2. He winnoweth barley to-night — The night was chosen for the purpose because of the breeze which usually set in with the cool of the day. “The winnowing was performed by throwing up the grain with a fork against the wind, by which the broken straw and chaff were dispersed, and the grain fell to the ground. The grain was afterwards passed through a sieve to separate the morsels of earth and other impurities, and it then underwent a final purification by being tossed up with wooden scoops or short-handled shovels, such as we see figured in the monuments of Egypt.” — Kitto. 
The threshingfloor — This was a level plot of ground of a circular shape, generally about fifty feet in diameter, and beaten down to a hard, smooth surface. Upon this the sheaves of grain were thrown, and the threshing was usually performed by driving cattle over them: the Scriptural mode of “treading out the corn.”



Verse 3 

3. Wash… anoint… raiment — Arrange and prepare thy person in the most attractive form, as a bride for her nuptials.



Verse 4 

4. Uncover his feet, and lay thee down — Viewed in the light of our own age this act would be in the highest degree immodest and presumptuous, but not so according to the laws and manners of that ancient time. We have seen that according to the levirate law Ruth had a right to claim the favour of marriage from her deceased husband’s nearest unmarried kinsman, and therefore this act, instead of being a compromise of her virtue, was regarded by Boaz as prudent and worthy of praise. See Ruth 3:10-11. Doubtless the reason of Naomi’s advising this course to Ruth was, that she thought it would be more likely to succeed than any other form in which she could make known her desire to Boaz.



Verse 7 

7. When Boaz had eaten — This was the evening meal, taken after the labours of the day were over. 

His heart was merry — He was cheerful and happy over a bountiful harvest, and probably also with the drinking of wine. 

At the end of the heap of corn — The winnowed grain was left over night lying in a heap, and this exposed the threshingfloors to the danger of being robbed. See 1 Samuel 23:1. “We have on various occasions,” says Thomson, “seen the summer threshingfloors in the open country, and the owners sleeping at them to prevent stealing.” And Captain Postans remarks: “Natives of the East [usually] care little for sleeping accommodations, but rest where weariness overcomes them, lying on the ground. They are, however, careful to cover the feet, and to do this they have a sheet of coarse cloth that they tuck under the feet, and, drawing it up over the body, suffer it to cover the face and head. An oriental seldom changes his position, and we are told that Boaz did so because he was afraid; the covering of the feet in ordinary cases is consequently not disturbed. I have frequently observed, when riding out in a native city before dawn, figures with their feet so covered, lying like monumental effigies in the pathway, and in the open verandahs of the houses.”



Verse 8 

8. The man was afraid — Finding the covering of his feet removed, he feared that robbers might have entered his floor; but not knowing what was the matter he turned himself, that is, bent over or forward, to see and feel who or what the intruder was.



Verse 9 

9. Spread… thy skirt over thine handmaid — Literally, spread thy wing. The meaning is, Take me into the protection and intimacy of the marriage relation. The figure, taken originally from birds that cover their young with their wings for protection, is appropriately used of the marriage state. Thus in Ezekiel 16:8, Jehovah represents himself as spreading his wing over Jerusalem in the time of love, and thus taking her to wife. Also in Deuteronomy 22:30; Deuteronomy 27:20, a man guilty of incest is represented as one that uncovereth his father’s wing, or skirt, because he meddles with that which is closed and legally sealed to all but the married pair. 

Thou art a near kinsman — A goel, from whom I have a legal right to claim this relation.



Verse 10 

10. More kindness in the latter end — חסד, kindness, is often used in the sense of piety, moral and religious goodness. Such is the meaning here, and the passage should be read, Thou hast made thy latter act of piety better than the former. Her former act of piety was her devotion to the memory of her deceased husband and to her mother in law, and her forsaking of father and mother and native land to become a proselyte to the Hebrew faith. Her latter piety was shown, as Boaz proceeds to state, in her not following after young men to seek to win a youthful husband; but, in strict observance of the laws and customs of the Hebrew people, by coming and claiming him as her kinsman.



Verse 11 

11. A virtuous woman — Literally, a woman of strength. It corresponds with the common expression, man of valour. Ruth was strong in all that constitutes female excellence and worth. She was not merely virtuous, in the sense of chaste, but she was full of virtues. “Boaz, no doubt, knew her general character, and knew also that in the present instance she acted in accordance with the advice of her mother in law, who had taught her that she not only had a right to claim Boaz for her husband, but that she was precluded by the law of God from forming any other reputable connexion. Boaz also remembered that he was old, and she young and attractive; and, though from the heathen Moabites, yet she preferred to walk in the sober path of honest married life rather than to associate with the young and the gay, by whom, it is intimated, she had been tempted. He was therefore fully justified in ascribing to this very act an honourable and virtuous principle, notwithstanding the apparent violation of modesty and propriety; and in this he judged correctly, for such was the fact.” — Thomson.


Verse 12 

12. There is a kinsman nearer than I — From this it appears that Naomi had laboured under some mistake. Probably she was ignorant of the existence of a nearer kinsman than Boaz; or she may have known that nearer kinsman, and also that it would have marred his inheritance to have redeemed that of her husband, Elimelech. Compare Ruth 4:6.



Verse 13 

13. Tarry this night — For it would have been dangerous for her to return alone to the city in the darkness of midnight; but in the early morning, before one can readily recognise another, women may be seen in the East going forth on some errand or work.



Verse 14 

14. Let it not be known — Thus Boaz charged Ruth and whoever else might have known that she had been there, for both his reputation and hers would suffer if that fact at once became known.



Verse 15 

15. Bring the veil — The long loose wrapper in which the eastern women envelope themselves when out of doors. Among the poorer classes its material is strong and coarse enough not to be at all damaged by the use here made of it. 

Six measures — How large the measures were we have no means of ascertaining, and conjecture is vain. The Chaldee paraphrase has the following: “He measured six seahs (nearly two bushels!) of barley, and placed it upon her, and she received strength from the Lord to carry it, and immediately it was said in prophecy that there should come of her the six righteous ones of the world, each one of whom should be blessed with six benedictions — David, and Daniel and his companions, and King Messiah.” 

She went into the city — Rather, He went, etc., for the form of the verb is masculine, and the meaning is, that he gave her the barley and sent her away, and then he also went into the city.



Verse 16 

16. Who art thou, my daughter — That is, In what character dost thou return — as the espoused of Boaz, or only still a desolate widow?



Verse 18 

18. Sit still — Stay quietly at home. 

How the matter will fall — Whether that nearer kinsman will redeem thee, or yield his right to Boaz. 

The man will not be in rest — His actions and his oath (Ruth 3:13) show that he will quickly bring the matter to an issue.

04 Chapter 4 
Verse 1 

1. Went… up to the gate — Not from the harvest field, for, according to Ruth 3:15, (see note,) he went into the city after he sent Ruth away, but he went up from his house in the city. The gate itself may have been on no higher elevation than his own house, but, being the place of judgment, and therefore a place of honour in the eyes of the people, his going to it is spoken of as a going up. 
Sat him down there — As one that had an important case for judgment. From the earliest times the gates of cities were the places where the courts of justice were held. The custom probably grew out of the fact that the gates were places easy of access to all the people, and witnesses and other persons concerned could come there with least inconvenience. See note on Matthew 16:18. Compare also Genesis 23:10; Genesis 23:18; Genesis 34:20; Deuteronomy 16:18-20; Deuteronomy 17:8; Joshua 20:4; 1 Kings 22:10. 

Ho, such a one — An idiomatic expression. פלני אלמני, Peloni almoni; that is, Mr. Such a one, of such a place. Boaz probably called the kinsman by his proper name, but the author of this book has substituted for it this idiomatic phrase.



Verses 1-12 

THE COUNCIL AT THE GATE OF BETHLEHEM, Ruth 4:1-12.

Closely connected with the customs and the law of levirate marriage was another law concerning the redemption of property. Jehovah claimed the land of Israel as his, and commanded that it should never be sold by his people. Therefore an inheritance was not allowed to pass permanently into the hands of another family than that whose original possession it was. If through poverty one was obliged to sell a piece of land from the family estate, (as Naomi, see Ruth 4:3,) it was the duty of the nearest kinsman to redeem it. He who acted as redeemer in such cases purchased, properly speaking, not the land itself, but the use of it until the next year of Jubilee. See the law, as detailed in Leviticus 25:23-34. But in case the kinsman performed the double part of buying the property and marrying the widow, then the inheritance would pass to the offspring of that marriage, and thus the kinsman would build up his brother’s house.

This chapter affords us a life-picture of an ancient court of justice assembled to arbitrate a case under the above-mentioned law. Every circumstance serves in some measure to illustrate the simplicity of that age.



Verse 2 

2. Elders of the city — Whose years and judgment gave weight to all their decisions. Why ten were called does not appear, but perhaps that was the number required to constitute a court.



Verse 3 

3. Naomi… selleth a parcel of land — According to the law, (Numbers 27:8-11,) when a man died and left no son, his property passed to his daughter; if he had no daughter, it passed to his brethren; if he had no brethren, it passed to his father’s brethren; and in case his father had no brethren, it passed to his next nearest kinsman. In no case did it pass to the wife of the deceased. Hence comes the question, What right had Naomi to sell Elimelech’s property? The solution of the difficulty is probably this, that, as the law did not designate the time when the proper heirs took possession of the inheritance, custom did not allow it to pass to them while the widow of the deceased was living. Naomi therefore would have the control of Elimelech’s property as long as she lived, and the selling of it was, as we have shown in the note at the head of this chapter, not a permanent disposal, but an annual renting of it till the year of jubilee.



Verse 4 

4. I thought to advertise thee — Literally, as margin, I said, I will reveal in thine ear. That is, I will make known the matter to thee. 

Before the inhabitants — Those of the inhabitants of the city who are sitting here to witness the judgment of this case. The gate of the city was usually thronged by a concourse of people, who would naturally resort thither to while away their leisure hours, and hear all passing news. 

If thou wilt not redeem — The Hebrew has the third person, אם לא יגאל, if he will not redeem. This reading may be defended on the supposition that Boaz at this point of his discourse turned to the elders and spoke of his kinsman in the third person. But the English version is more natural, and is supported by the Septuagint and several Hebrew MSS. 

I will redeem it — It would add so much to his own estate to procure also the property of the deceased Elimelech. Not knowing the condition which Boaz makes known in the next verse, he supposed that he would only have to pay Naomi a certain annual allowance till her death, and then the inheritance would pass to him as the lawful heir.



Verse 5 

5. Thou must buy it also of Ruth — The estate of Elimelech would have been Chilion and Mahlon’s had they lived. Chilion’s widow had gone to her mother’s house in Moab, and perhaps married again, so that she had no legal claim on the property; but Mahlon’s widow, Ruth, had clung to Naomi, and therefore while she lived had a share with her mother-in-law in Mahlon’s inheritance. Naomi was too old to expect a husband, (Ruth 1:12,) or to claim of her deceased husband’s kinsmen the duty of the levirate marriage. But not so Ruth, who was young and beautiful, and had a right to ask in marriage the man who redeemed the inheritance of Mahlon. 

To raise up the name of the dead — According to the law (Deuteronomy 25:6) the firstborn of the levirate marriage succeeded in the name of the deceased husband of his mother. Thus the family to whom the deceased belonged did not become extinct in Israel. See on Ruth 4:10.



Verse 6 

6. I cannot — This kinsman already had, according to the Targum and the general supposition of interpreters, a wife and children. Accordingly, had he married Ruth, his children by her would have succeeded to Elimelech’s estate, and so his own inheritance would not only have received no addition, but might have suffered much by having his time and attention largely drawn from it in care for the interests of another. Others suppose that it was Ruth’s Moabitish nationality that formed the ground of this kinsman’s refusal to marry her. The death of Elimelech’s sons may have been popularly attributed to their marriage with Moabitish women, and this kinsman feared that by attempting to redeem his relative’s estate he would involve himself in like misfortunes.



Verse 7 

7. The manner in former time — This remark implies that the custom was no longer in use when this book was written. 

Concerning redeeming and concerning changing — That is, concerning the buying and exchanging of property. 

A man plucked off his shoe — “The custom itself, which existed among the Indians and the ancient Germans, arose from the fact that fixed property was taken possession of by treading upon the soil; and hence taking off the shoe and handing it to another was the symbol of the transfer of a possession or right of ownership.” — Keil.
“The shoe symbolized a possession which one actually had, and could tread with his feet at pleasure.” — Cassel. 
A testimony in Israel — Rather, an attested usage: a custom in Israel. This custom, it will be observed, is not precisely the same as that recorded Deuteronomy 25:9, in which the widow that claimed the right of marriage came into the presence of the elders and loosed the shoe, and spat in the face, of the man who refused to marry her. This nearest kinsman of Elimelech could not properly marry Ruth, and therefore the transaction between him and Boaz at the gate of the city was but an honourable transfer to his relative of his right to redeem the inheritance. It was but an instance of the ancient Israelitish custom concerning redeeming and changing. But the custom of Deuteronomy 25:9, is said to be still in use among the Jews in some localities, and Burckhardt tells us that the modern Arabs, in speaking of a repudiated wife, say, “She was my slipper; I have cast her off.”



Verse 10 

10. That the name of the dead be not cut off — The name of the child borne unto Boaz by Ruth was not called Mahlon, the name of the deceased husband, but Obed. Ruth 4:17. To the question why this was so, Patrick answers that what Boaz did was in obedience to the law in Deuteronomy 25:6, for he was not the brother of Mahlon, but only a remote kinsman, and therefore not bound by the strict letter of the law in giving a name to the child. But the passage in Deuteronomy 25:6, need not be pressed to mean that, even if the redeemer be a brother, the child born of the levirate marriage must literally bear the name of the deceased brother; but rather, that all the facts of the case should be made known and preserved, as has been done in this history before us. Thus the name and memory of the dead Elimelech and of Mahlon were not cut off from among their brethren, nor from the gate of their native city, although the child of Ruth was not called after either of them.



Verse 11 

11. All the people… and the elders, said, We are witnesses — “And thus,” says Clarke, “the business was settled without lawyers or legal casuistry. A question of this kind in one of our courts of justice, in these enlightened times, would require many days’ previous preparation of the attorney, and several hours’ arguing between Counsellor Botherum and Counsellor Borum, till even an enlightened and conscientious judge would find it extremely difficult to decide whether Naomi might sell her own land, and whether Boaz or Peloni might buy it! O glorious uncertainty of modern law!” 

Like Rachel and like Leah — The two wives of Jacob, who were accounted mothers of all the tribes of Israel. Genesis 29:30. 

Which two did build the house of Israel — That is, bore him offspring to establish his name. “By a common oriental metaphor, house is transferred to a family and children; and whoever begets children is said to build a house. Hence בן, son, comes from the idea of building; that is, of begetting. The same metaphor is elegantly carried out in Plautus, Mostellaria, 1, 2, 37.” — Gesenius. So in modern times great lineal families are designated by this word; as, house of Bourbon, house of Brunswick. The passage in Plautus to which Gesenius here refers is as follows: “Now this I will say, that ye men may be compared to buildings, as long as parents are chiefly builders of children, and the foundation of children they do lay,” 

Do thou worthily — Acquire power and influence.

Be famous — Literally, Call out a name. That is, perpetuate thy name by means of a numerous posterity. 

Ephratah… Beth-lehem — Different names of the same place, (Genesis 35:19,) used here in the way of poetic parallelism.



Verse 12 

12. Whom Tamar bare unto Judah — See the history, as given in Genesis 38. There was a peculiar appropriateness in this allusion to Boaz’s ancient ancestors, for Tamar’s playing the harlot with Judah was not from lust on her part, but a forcing of him unawares to perform the part of a kinsman to her. His two sons Er and Onan had married her, and died leaving her childless. He then had promised her his younger son, but seems not to have kept his word, and therefore she took the bold step to be redeemed by Judah himself from the lonely estate and condition of a childless widow. Nor was Pharez, the offspring of that connexion, ever regarded as illegitimate, but he figures most honourably in the genealogy of David and the Messiah.



Verse 13 

MARRIAGE OF BOAZ AND RUTH, AND BIRTH OF OBED, Ruth 4:13-17.

13. Boaz took Ruth — Whatever scruples a pious Hebrew might have had about marriage with a Moabitess, Boaz could have had none in this case, inasmuch as Ruth was the widow of an Israelite, and had left her native land and kindred to become a proselyte to the Hebrew faith. Compare note on Ruth 1:4.



Verse 14 

14. The women — The women of Beth-lehem, Naomi’s neighbours and friends. Ruth 4:17. 

Not left thee this day without a kinsman — The kinsman or redeemer in this passage refers not to Boaz, but to the child born to Ruth, as is evident from the words that follow. 

That his name may be famous — Rather, and may his name (that is, the child’s name) be famous; become honourably perpetuated by a numerous and worthy posterity in Israel.



Verse 15 

15. He shall be — That is, the child shall be. Boaz was the goel or redeemer of Ruth but the child Obed was the goel of the aged Naomi. 

Restorer of thy life — He shall make thee feel the glow of youthful life and joy again. 

A nourisher of thine old age — A source of comfort, since the birth of this son would take away the reproach of childlessness from her husband’s family. 

Better… than seven sons — Because through Ruth “the loss of her own sons had been supplied in her old age, and the prospect was now presented to her of becoming in her childless old age the tribe-mother of a numerous and flourishing family.” — Keil. “It would seem as if there was already a kind of joyous foretaste of the birth and infancy which, in aftertimes, was to be forever associated with the name of Beth-lehem.” — Stanley.


Verse 17 

17. There is a son born to Naomi — The son of Ruth was called Naomi’s, and that aged and childless widow herself rejoiced over the birth just as Rachel and Leah, who built the house of Israel, (Ruth 4:11,) rejoiced over the children borne them by Bilhah and Zilpah. their maid-servants. Genesis 30:1-13. By the birth of this child she was assured that the name of her precious dead would not be cut off from among their brethren. Ruth 4:10. 

They called his name Obed — The name means, literally, one who serves; and, as the context seems to suggest, was given to the child of Ruth and Boaz because he served to gladden Naomi’s old age. From this it appears that the law of Deuteronomy 25:6, was not understood to mean that the firstborn child of the levirate marriage must be called after the very name of the dead. See note on Ruth 4:10. 

He is the father of Jesse, the father of David — Thus at last is brought out fully and significantly the author’s manifest object in writing this brief but deeply interesting history of Ruth. It throws a calm and peaceful light upon the ancestry of the greatest personage of Israelitish history.



Verse 18 

18. Pharez — Son of Judah by his daughter in law Tamar. See Genesis 38:29. Thus David and Messiah trace their lineage directly up to Judah.

Hezron — Mentioned in Genesis 46:12, and 1 Chronicles 2:5.



Verses 18-22 

GENEALOGY OF DAVID, Ruth 4:18-22.

This genealogical table presents us with ten names, a round and even number; and this fact, taken in connexion with the well known love of the old Hebrews for a perfectly drawn, symmetrical family register, may at least suggest that some unimportant names have been designedly left out. This is most naturally to be supposed in a list that bridges over many hundred years. The position that every individual link in this ancestral chain, stretching back from David to Pharez, is given here, is an unwarrantable assumption, and utterly destitute of proof. We may, therefore, pass over without notice all questions of chronology which have been raised upon this genealogy. The passage appears again, with but trifling verbal differences, in Matthew’s genealogy of Christ, (Matthew 1:3-6,) so that from a lofty spiritual point of view we may look upon it as a carefully finished document, looking not to David only, but also to Messiah. It is a noticeable fact, and worthy of special mention here, that the first two genealogies of Genesis — that of Cain (Genesis 4:17-22,) and that of Adam through Seth, (Genesis 5:1-29,) — contain each precisely ten names.



Verse 19 

19. Ram — Or Aram, as in Matthew 1:3. 

Amminadab — He was father in law of Aaron. Exodus 6:23.



Verse 20 

20. Nahshon — Prince or chief captain of the tribe of Judah during the journeys of the wilderness, (Numbers 2:3,) and whose offering to the Lord among other tribe-princes is described at Numbers 7:12-17. 

Salmon — שׂלמה, Salmah; whilst the name in the next verse is שׂלמון, Salmon; whence Dr. Kennicott conjectures that these are the names of two distinct persons, and that one link has been dropped out between Nahshon and Boaz, which might be thus supplied: Nahshon begat Salmah, and Salmah begat Salmon, and Salmon begat Boaz. Some names, doubtless, have been left out; but no weighty argument can be made from so slight a difference in the orthography of the names of persons.



Verse 21 

21. Salmon begat Boaz — Matthew reads, Salmon begat Boaz of Rachab. It is not absolutely certain that this Rachab is the same as the Rahab who entertained the spies at Jericho, (Joshua 2:1; Hebrews 11:31; James 2:25,) but such is the ancient tradition and common belief; and, if true, it is very clear that one or more names have been omitted between Salmon and Boaz, who must have lived some two hundred or more years apart. That such omissions were sometimes intentionally made, a comparison of Ezra’s genealogy, as given in Ezra 7:1-5, with the fuller table of 1 Chronicles 6:3-15, will abundantly show. The same may be seen in Matthew’s genealogy of Christ, (see notes on Matthew 1:17,) where, with a manifest effort to make the register bear the appearance of a symmetrical whole, and with noticeable respect for the sacred symbolism of numbers, he groups all the named from Abraham to Christ under three heads of fourteen generations each, though, as his own list shows, he has omitted several named, which may be supplied from the Old Testament tables.

